cuts to the core of the religious thought of both ancient figures, respectively. A book like this one, but organized according to Paul's literary rubric, would proceed city by city around the eastern Mediterranean-a chapter on the church in Thessalonica, a chapter on the church in Corinth, and so on. A book like this one, but organized according to Tertullian's literary rubric, would be a strange animal, by turns doctrinal (on the trinity, the soul, the resurrection, etc.) and practical (on dress, remarriage, fasting, etc.), but almost always polemical (against Jews, pagans, Marcionites, Valentinians, etc.) . Still and Wilhite's decision to organize the book according to an artificial modern rubric is therefore very sensible. Wilhite explains in his introduction, "The following essays are topical. For the sake of convenience, the subjects treated follow a roughly systematic outline, beginning with God and concluding with eschatology." 6 This is true, although a number of the chapters in between (e.g., on Israel, on martyrs, on women, on heresy) do not correspond to familiar loci from systematic theology. The table of contents actually represents a mix of conventional theological categories (e.g., the holy spirit) and other analytical topoi (e.g., gender), all of which suit the two ancient corpora in question, as different as those two corpora are from one another in other respects. 6. David E. Wilhite, "Introduction: Reading Tertullian Reading Paul," in Tertullian and Paul, xxi.
In their explanations of the rationale for the book, Still and Wilhite naturally emphasize the similarities between Paul's and Tertullian's respective projects. 7 One might question, however, whether these similarities are really as deep as they may at first appear. Still writes, "Paul and Tertullian were both ancient, occasional, pastoral theologians"; 8 but not, I think, in the same way. Paul is pastoral in the sense that he performs the function of an itinerant minister to his own congregations, and he is occasional in the sense that his literary oeuvre consists entirely of ad hoc letters to those congregations. Tertullian writes on topics of pastoral concern, but he does not have episcopal responsibility for any ecclesial body (Exh. cast. 7.3; Mon. 12.1-4); 9 and his treatises are occasional in the sense that they address current issues, but they are proper theological treatises nonetheless. But the most important difference between Paul and Tertullian, for our purposes, is precisely the fact that Paul is himself a source for Tertullian. And not a source just in the way that Justin Martyr's Dialogue with Trypho is a source for Tertullian's Adversus Iudaeos, but a biblical source, a source with authority virtually equal to the Gospels (Praesc. 4.1; Marc. 5.1) and greater than the Torah (Marc. 4.1). Whereas Paul's Bible consists of 7. Wilhite, "Introduction"; Todd D. Still, "Afterword: Tertullian and Pauline Studies, " in Tertullian and Paul, [282] [283] [284] "Afterword, " 283. 9 . Perhaps he should be counted among the North African seniores laici, "lay elders," but this is neither clear nor agreed upon. 5 the law and the prophets (Rom 3:21), Tertullian's Bible consists of the Old Testament and the New Testament (Prax. 15.1; Marc. 3.14.3; 4.6.1).
II.
With this observation in mind, and in dialogue with Still and Wilhite and their contributors, it will be helpful to make several salient points under the heading "the Pauline epistles in Tertullian's Bible." First of all, with respect to the history of the New Testament canon, it is very significant that Tertullian's thirteen-letter corpus Paulinum, unlike other ancient recensions, corresponds exactly with ours. On the one hand, Tertullian famously denounces Marcion's ten-letter edition of Paul, writing, "This epistle alone [viz. Philemon] has so profited by its brevity as to escape Marcion's falsifying hands. As however he has accepted this letter to a single person, I do not see why he has rejected two written to Timothy and one to Titus about the church system. I suppose he had a whim to meddle even with the number of the epistles [Affectavit, opinor, etiam numerum epistularum interpolare]" (Marc. 5.21). 10 On the other hand, however, Tertullian also differs from those of his contemporaries who attribute to Paul more than the thirteen letters. Unlike his Alexandrian counterparts Clement and Origen, Tertullian does not 10. Text and trans. Ernest Evans, Tertullian: Adversus Marcionem (2 vols.; OECT; Oxford: Clarendon, 1972). 6 count Hebrews among the Pauline epistles. In a fascinating passage in De pudicitia, after first adducing apostolic evidence in favor of sexual abstinence, Tertullian supplements this with subapostolic evidence: "I wish redundantly to superadd the testimony likewise of a particular comrade of the apostles, which is aptly suited for confirming, by most proximate right, the discipline of his masters. For there is extant also an Epistle to the Hebrews under the name of Barnabas-a man sufficiently accredited by God, as being one whom Paul has stationed next to himself in the uninterrupted observance of abstinence: Do not Barnabas and I alone have the power of working? [1 Cor 9:6]" (De pud. 20). 11 Tertullian proceeds to quote Heb 6:4-8 ("It is impossible to restore again to repentance those who have fallen away...") as Barnabas's corroborating testimony against the possibility of postbaptismal repentance for fornicators.
Hebrews is, for Tertullian, a sub-apostolic letter.
Relatedly, Tertullian provides one of our earliest examples of the detection and rejection of Pauline apocrypha. In De baptismo, arguing against the idea that Paul permits women to perform baptisms, Tertullian writes, "If certain Acts of Paul, which are falsely so named [Acta 11. Latin text ed. Charles Munier, La pudicité (2 vols.; Sources chrétiennes 394-395; Paris: Cerf, 1993). Trans. alt. from Thelwall in ANF. Our text of 1 Cor 9:6 (per NA28) reads ἢ µόνος ἐγὼ καὶ Βαρναβᾶς οὐκ ἔχοµεν ἐξουσίαν µὴ ἐργάζεσθαι; "Do only Barnabas and I not have the right to refrain from working?" But Tertullian's text of the verse reads Aut ego solus et Barnabas non habemus operandi potestatem? which lacks an equivalency for the µή in the last phrase and so exactly reverses the sense of the verse.
Pauli quae perperam scripta sunt], claim the example of Thecla for allowing women to teach and to baptize, let men know that in Asia the presbyter who compiled that document, thinking to add of his own to Paul's reputation [presbyterum qui eam scripturam construxit, quasi titulo Pauli de suo cumulans], was found out, and though he professed he had done it for love of Paul, was deposed from his position" (De bapt. 17.5) . 12 This text is a locus classicus for the discussion of early Christian attitudes toward pseudepigraphy and an obvious difficulty for the view that the practice was considered benign by ancient readers. 13 In view of his attitude toward the Acts of Paul, there is perhaps some irony in the fact that Tertullian's corpus Paulinum includes letters that are now widely regarded as pseudonymous (e.g., Ephesians, 1 Timothy, 2 Timothy, Titus).
But of course, Tertullian could not have predicted that sea change in scholarly opinion, and if he had encountered it one suspects that he would have had mounted a spirited defense of the authenticity of these letters.
Text and trans. Ernest Evans, Tertullian's Homily on Baptism (London: SPCK, 1964).
13. For the latter view see Bruce M. Metzger, "Literary Forgeries and Canonical Pseudepigrapha," JBL 91 (1972): 3-24; and against it see now Bart D. Ehrman, Forgery and Counterforgery: The Use of Literary Deceit in Early Christian Polemics (New York: Oxford University Press, 2013). Note that Tertullian's objection to the Acts of Paul has to do not with pseudonymity but rather with inauthenticity. Those who favored the Acts of Paul claimed not that Paul wrote the text but that it was a true account of his acts, and it is this latter claim that Tertullian disputes.
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With respect to the epistles of Paul to the churches, although Tertullian knows them as part of his Bible, he also attests the tradition that each of the original Pauline congregations preserved a master copy of its letter from the apostle. In De praescriptione, Tertullian writes:
Go through the apostolic churches, where the very thrones of the apostles at this very day preside over their own districts, where their own genuine letters are read [apud quas ipsae authenticae litterae eorum recitantur], which speak their words and bring the presence of each before our minds. If Achaia is nearest to you, you have Corinth. If you are not far from Macedonia, you have Philippi. If you can travel into Asia, you have Ephesus. Or if you are near to Italy, you have Rome, where we too have an authority close at hand. (Praesc. 36.1-2) 14 It is possible that, as Bruce Metzger suggests, ipsae authenticae litterae here means to refer to the actual autographs of Paul's letters. 15 Alternatively, one could perhaps interpret the phrase to mean simply "uncorrupted versions" in contrast to the recensions in circulation among the heretics. 16 In any case, for Tertullian the Pauline epistles are not only a canonical deposit enshrined in the New Testament but also the inheritances of the several apostolic congregations. chose what is foolish in the world to shame the wise..."; 24 1 Cor 7:9 "It is better to marry than to but this is unlikely. Oehler proposes, quite plausibly in my view, that onesimum may be a corruption for the numerical name of an aeon ending with the superlative -issimum (F. Praescr. 4.6; 30.4; 39.1; 39.7; Prax. 10.8; Res. 40.1; 63.8; Val. 5.2. 22. Carn. 13.3; Marc. 5.10.11; 5.10.15; 5.12.6; 5.14.4; Res. 48.1; 49.9; 50.3; 51.4; 51.7. 23. Marc. 5.10.14; 5.12.3; Res. 42.2; 50.5; 51.8; 54.2; 54.4; 57.9; 60.4 Greek, there is neither slave nor free..."; Gal 5:22 "The fruit of the spirit is love, joy, peace, patience..."; 1 Cor 13:13 "Faith, hope, love abide, these three; but the greatest of these is love...";
Rom 3:21 "But now the righteousness of God has been manifested apart from law..."; or Rom Tertullian is doing with Paul it is probably 'theological exegesis.'" As I see it, theological exegesis is an accurate but insufficiently specific descriptor for Tertullian's use of Paul. Closer to my notion of rational reconstruction is Sider, "Literary Artifice," 120: "Tertullian's experiment in a Christian literary art whose ends the apostle was made to serve should in itself command our attention. But out of his rhetorical art a figure of the apostle emerges worthy also of our interest, a figure capable of change and growth, rendered present to the reader in the sound of his voice and the touch of his flesh, but at the same time a figure with the power and authority appropriate to a haloed saint." Tertullian misunderstand Paul, but on different issues and in different respects. To say, as 50. The fuller context of the famous saying runs as follows: "The dependence of the Pauline Theology on the Old Testament or on Judaism is overlooked in the traditional contrasting of Paulinism and Jewish Christianity, in which Paulinism is made equivalent to Gentile Christianity.... This judgment is confirmed by a glance at the fate of Pauline Theology in the 120 years that followed. Marcion was the only Gentile Christian who understood Panl, and even he misunderstood him: the rest never got beyond the appropriation of particular Pauline sayings, and exhibited no comprehension especially of the theology of the Apostle, so far as in it the universalism of Christianity as a religion is proved, even without recourse to Moralism and without putting a new construction on the Old Testament religion" (Harnack, History of Dogma, 1:89-90).
